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Introduction: 


This is an abridged translation of the contemporary work “Tashwiq 
al-‘Ubbad ila Fada‘il al-Jihad”—a (non-exhaustive) compilation of numerous 
Ayat and Ahadith on the virtues of Jihad, of the Mujahidin, and of specific 
acts within Jihad such as spending wealth for it or terrorizing the enemy, as 
well as the virtues of Ribat and Martyrdom, examples of Mujahidin in 
history, and texts that reproach those who abstain from it. What 
distinguishes it from other works on this topic is the author’s effort to 
append to the verses and Ahadith the explanations of classical scholars, 
enabling the reader to properly understand their meanings and 


implications. 


The purpose of translating this work is to allow those who cannot access 
literature on this topic in Arabic to comprehend the significance of Jihad in 
the religion, the virtue of those who undertake it, and the importance 
accorded to it by classical scholars—thus, understanding its necessity and 
virtue, sincerely intending to engage in it, and neither undermining its 
importance nor ridiculing its adherents. 

In this abridged version, only some of the various virtues are mentioned; 
historical examples and texts that criticize have been omitted. I have altered 
the order in a few places and eliminated repetition for the sake of brevity. 
Anything not attributed to a specific scholar or source is the words of the 
author, and in a few instances, I have included insights from a couple of his 


other books. 


All the information in the book is knowledge freely available on the internet 
and around the world—it is merely a compilation of religious texts and their 
interpretations by reputed classical scholars. The author does not advocate 
for any contemporary movement or ideology, and merely clarifies in a few 
places what the texts indicate or what the scholars intended. 

I ask Allah to instill benefit and barakah in this work and to generously 


reward the author for his efforts. 


Introduction by the author: 


Praise be to Allah, the One who brings victory, for He is the All-Knowing 
Opener. Praise be to Allah, who judges between people with truth, for He is 
the best of judges. Praise be to Allah, who grants the clear victory. Blessings 
and peace be upon the seal of the prophets and messengers, Muhammad 
ibn ‘Abd Allah, and upon his family and all his companions, the most 


beloved and pleasing prayers to Him. To proceed: 


Indeed, jihad fi sabil Allah («| Ux (4 Aga) is one of the great acts of worship in 
Islam, with some even considering it the sixth pillar of Islam. Numerous 
virtues and rewards are associated with it, unmatched by any other act of 
worship or obedience, and this is something witnessed by the one who has 
gone through the shar1‘i texts. Ibn al-Nahhas stated in al-Mashari‘: "Know 
that the virtues of jihad fi sabil Allah are innumerable." Similarly, Shaykh 
al-Islam Ibn Taymiyyah mentioned in al-Fatawa regarding the virtues of 
jihad: "This is a vast subject, and what has been mentioned in it in terms of 
reward and virtue has not been mentioned for any other deed." Ibn ‘Abd 


al-Barr remarked in al-Tamhid: "The virtues of jihad on the tongue of the 


Messenger of Allah, peace be upon him, are innumerable; many of them 


have been discussed in our book." 


Al-Dahhak, commenting on the verse, "Fighting is prescribed for you, 
though you dislike it" (2:216), said: "The verse of fighting was revealed, and 
they disliked it. But when Allah explained the rewards for the fighters, the 
virtues of the fighters, and what Allah has prepared for the fighters of life 
and sustenance, the people of certainty did not prefer anything over jihad. 
They loved it and desired it, even asking the Prophet, peace be upon him, to 
provide mounts for them. If he could not find anything to mount them on, 
they would turn away with their eyes overflowing with tears out of sorrow 
that they could not find anything to spend. Jihad is an obligation from the 
obligations of Allah." This is narrated by Ibn al-Mubarak in his book on 
jihad. 


In the questions posed to Imam Yahya ibn Ma‘in by Ibn Junayd, Yahya said: 
"Do you have children?" I replied, "No, nor a wife." He said, "What are you 
doing here? Go to the frontier or throw yourself on those coasts, for this 


world is nothing.’ 


Since presenting the virtues of an action and worship to the Mukallaf (the 
one tasked with performing it) has a significant impact in motivating them 
to perform it, approach it with enthusiasm, remove lethargy and obstacles, 
and remain steadfast in that act of worship without abandoning it, I sought 
Allah’s guidance to compile a book that collects and organizes the scattered 
shari‘ah texts, as a way of encouraging the idle who have stayed back and 


increasing the steadfastness of the mujahideen. 


Jihad in IslamLinguistically, Jihad means to exert effort in order to achieve a 
certain goal.Here Jihad refers specifically to fighting in the path of Allah to 
make His word the highest. 


The Gradual Legislation of Jihad: 


The Makkan Phase:The Prophet (peace be upon him) stayed in Makkah for 
thirteen years, during which jihad was completely prohibited. During this 
phase, the verses that were revealed forbade fighting and instructed the 


Prophet to preach, warn, and be patient in the face of persecution. 


The Madinah Phase:After the Prophet (peace be upon him) migrated to 
Madinah, Allah legislated the first phase of jihad, which was defensive 
fighting to repel the aggression of the attackers. The following verse was 
revealed to legislate it: "Permission [to fight] has been given to those who 
are being fought..." (22:39) "And fight in the way of Allah those who fight 
you..." (2:190) Expansion of Jihad:Subsequently, Allah permitted the Prophet 
(peace be upon him) to initiate fighting against the polytheists if necessary, 
except during the sacred months. This phase was after the Treaty of 
Hudaybiyyah and is reflected in the verse: "And when the sacred months 
have passed, then kill the polytheists wherever you find them..." (9:5)The 
was also indicated by the Prophet in an authentic hadith where Ibn Abbas 
narrated the following, as reported by Bukhari: Allah's Messenger (sz) said, 
"There is no Hijra (1.e., migration from Mecca to Medina) after the Conquest 


(of Mecca), but jihad and good intention remain.” 


The Final Phase:Later, Allah further legislated fighting in jihad without 
being restricted by time or place. This is indicated in the verse:"And kill 


them wherever you overtake them and expel them from wherever they 


have expelled you..." (2:191) and substantiated by the authentic hadith from 
Musnad of Ahmad where Prophet (peace and blessings of Allaah be upon 
him) said: “I have been sent ahead of the Hour with the sword so that Allah 
will be worshiped alone, and my provision has been placed in the shade of 
my spear, and humiliation has been decreed for those who go against my 


command, and whoever imitates a people is one of them.” 


This gradual legislation of jihad reflects the changing circumstances and the 
developing strength and stability of the Muslim community, ensuring that 
the instructions were relevant and manageable for the believers at each 


stage 


Chapter: The General Virtues of Jihad 


The ahadith that have come regarding jihad and its virtues either come in 
general praise of jihad, encompassing all those who can be called mujahidin, 
with the virtue established for all of them simply by being part of the 
mujahideen if they seek reward and are sincere in their intentions. Or they 
(the ahadith) come in praise of a specific act of jihad, where the virtue is not 
established for all mujahideen but only for those who perform that 
particular act. This chapter will cover the first category: the general virtues 


of jihad that apply to every mujahid fi sabil Allah. 


The First Virtue: Jihad in the Path of Allah is unrestrictedly the most 


virtuous deed after the obligatory acts 


Allah Almighty says: 


"Do you consider the providing of drinking water to the pilgrims and the 
maintenance of alMasjid al-Haram as equal to the deeds of those who believe in 
Allah and the Last Day and strive in the cause of Allah? They are not equal in the 
sight of Allah. And Allah does not guide the wrongdoing people. Those who believe, 
and have emigrated and striven hard and fought in Allah's cause with their wealth 
and their lives, are far higher in degree with Allah. They are the successful. Their 
Lord gives them good tidings of mercy from Him and approval and of gardens for 
them wherein 1s enduring pleasure. They will be therein forever. Indeed, Allah has 


with Him a great reward." (9:19-22) 


Narrated by al-Nu‘man ibn Bashir (may Allah be pleased with him): 

I was by the pulpit of the Messenger of Allah, peace be upon him, when a 
man said: "I do not care if I do any deed after (embracing) Islam except 
providing water to the pilgrims.” Another said: "I do not care if I do any 
deed after (embracing) Islam except maintaining al-Masjid al-Haram." 
Another said: "Jihad is better than what you have said." ‘Umar rebuked them 
and said: "Do not raise your voices by the pulpit of the Messenger of Allah, 
peace be upon him, on Friday. But when I have prayed the Friday prayer, I 
will enter and ask the Prophet, peace be upon him, about what you disputed 
over.’ So, Allah revealed: "Do you consider the providing of drinking water 
to the pilgrims and the maintenance of al-Masjid al-Haram as equal to the 
deeds of those who believe in Allah and the Last Day and strive in the cause 
of Allah?" to the end of the verse. (Narrated by Muslim) 


Al-Khazin explained this verse in his tafsir: 

"It means that those who are described with these qualities, i.e., Imaan, 
migration, and jihad in the path of Allah with their wealth and life, are 
higher in degree with Allah than those who pride themselves on providing 


water to the pilgrims and maintaining al-Masjid al-Haram. And He did not 


mention the lesser category to highlight the superior category's absolute 
virtue above all others. What is meant by ‘degree’ is rank and status with 
Allah in the Hereafter." 


By "the lesser category,’ al-Khazin refers to "providing water to the pilgrims 
and maintaining al-Masjid al-Haram,' as Allah did not mention it in the 
comparison when He said: "Those who believe, and have emigrated and 
striven hard and fought in Allah's cause with their wealth and their lives are 
far higher in degree with Allah and those are the successful." He did not say 
"higher in degree than providing water to the pilgrims and maintaining 
al-Masjid al-Haram," but left it open-ended, indicating that they are 
unrestrictedly superior over every other deed, whether it be providing 


water to the pilgrims, maintaining al-Masjid al-Haram, or anything else. 


Narrated by Abu Hurayrah (may Allah be pleased with him): 

The Messenger of Allah, peace be upon him, was asked: "Which deed is the 
best?" He said: "Imaan in Allah and His Messenger.’ He was asked: "Then 
what?" He said: "Jihad in the path of Allah." He was asked: "Then what?" He 
said: "A blessed Hajj.’ (Narrated by al-Bukhari and Muslim) 


Narrated by Abu Dharr (may Allah be pleased with him): 
I asked the Prophet, peace be upon him, "Which deed is the best?" He said: 
"Faith in Allah and jihad in His path." (Narrated by al-Bukhari and Muslim) 


Narrated by ‘A’ishah (may Allah be pleased with her): 

She said: "O Messenger of Allah, we see that jihad is the best of deeds. 
Shouldn't we also strive in jihad?" He said: "No, but the best jihad is a blessed 
Hajj." (Narrated by al-Bukhari) 


Here, the Prophet, peace be upon him, confirmed her statement that jihad is 
the best deed but clarified that women are not required to participate in 


jihad and that their best jihad is a blessed Hajj. 


Narrated by Abu Qatadah (may Allah be pleased with him): 

The Messenger of Allah, peace be upon him, stood among them and 
mentioned that jihad in the path of Allah and faith in Allah are the best of 
deeds. (Narrated by Muslim) 


And because jihad is the best deed and has immense rewards, it is narrated 
by Abu Hurayrah (may Allah be pleased with him) that: 

The Prophet, peace be upon him, said: "By the One in whose hand is the 
soul of Muhammad, if it were not hard on the believers, I would not have 
stayed behind from any expedition fighting in the path of Allah. But I do 
not find means to provide them mounts, nor do they find means to follow 
me, and it would not be appropriate for them to stay behind after me.’ 
(Narrated by al-Bukhari and Muslim) 

So he wanted to leave all the deeds he performed in Madinah and go out 
with the military expeditions if it were not for the excuse he mentioned. 
Al-‘Iraqi commented on this hadith in Tarh al-Tathrib, saying: "This shows 
the greatness of jihad." 


Scholars have differed on which voluntary acts and supererogatory deeds 
are the best. Some say it is jihad, others say it is seeking knowledge, others 
say it is dhikr, and so on. The aforementioned evidence indicates that jihad 
is the best of deeds in general, as well as the rewards and virtues of jihad that 


are unmatched by any other act of worship. 


Ibn Rajab stated in Fath al-Bari: "Jihad is the best of the voluntary acts, as 
evidenced by numerous authentic texts, and this is the view of Imam 
Ahmad." 

Al-Fad] ibn Ziyad said: "I heard Abu ‘Abdullah — meaning Ahmad ibn 
Hanbal — and Ghazw (jihad) was mentioned to him and he began to weep, 
saying: "There is nothing from the acts of righteousness that is superior to 
it" Someone else narrated about him that he said: "Nothing equals facing 
the enemy, and directly engaging in combat is the best of deeds. Those who 
fight the enemy defend Islam and its sanctities. What deed is better than 
this? People are safe while they are in fear, having sacrificed their very lives." 


This was mentioned by the author of al-Mughni. 


Al-‘Izz ibn ‘Abd al-Salam stated in his book Ahkam al-Jihad wa-Fada’iluh: 
"The best of deeds after Imaan in Allah is jihad in the path of Allah, due to 
what it contains in the annihilation of the enemies of Allah, the purification 
of the earth from them, the rescuing of Muslim captives from their hands, 
the protection of the blood, wealth, and sanctities of Muslims, and its 
enabling of Muslims to benefit from the lands and wealth granted by Allah 


from the disbelievers, and to enslave their women and children." 

Shaykh al-Islam Ibn Taymiyyah mentioned in Awliya’ al-Rahman 
wa-Awliya’' al-Shaytan: "Jihad against the disbelievers is one of the greatest 
deeds, and it is the best voluntary act a person can perform." 


The Second Virtue: The Mujahidin are the Best of People 


Narrated by Abu Sa‘id al-Khudri (may Allah be pleased with him): 


It was said, "O Messenger of Allah, who is the best of people?" The 
Messenger of Allah, peace be upon him, said: "A believer who strives in the 
path of Allah with his self and his wealth." They asked, "Then who?" He said: 
"A believer who isolates himself in one of the mountain passes, worshipping 
his Lord and sparing people from his harm." (Narrated by alBukhari and 
Muslim) 


Ibn al-Nahhas stated in al-Mashari‘: "This hadith explicitly states that jihad 
is better than seclusion and devoting oneself to worship, and this is what is 
indicated by the verse: 'Not equal are those believers who sit [at home] without 
any excuse and those who strive and fight in the cause of Allah.’ (4:95)." 

This is because they have performed the best deed and the most beloved to 
Allah, and so by that they are the best, most virtuous, and highest of people. 
When the act of jihad is preferred over all other deeds, those who perform 


it are preferred over all other people. 


The Third Virtue: Jihad in the Path of Allah is the Highest Rank in the 
Religion and the Highest thing in Islam 


Jihad in the path of Allah is considered the highest and most honorable 
status that a servant can achieve in Islam, in terms of virtue, position, 
reward, and recompense. Nothing from the other legislated aspects of Islam 
surpass it. 

Narrated by Mu‘adh (may Allah be pleased with him): 

The Prophet (peace be upon him) said to him: "Shall I not tell you about the 
head of the matter, its pillar, and its peak?" I said: "Yes, O Messenger of 
Allah." He said: "The head of the matter is Islam, its pillar is prayer, and its 


peak is jihad." (Narrated by al-Tirmidhi and al-Nasa’1, and authenticated by 
al-Albani in Sahih al-Targhib wa al-Tarhib) 


The peak of a camel is its hump, and jihad in the path of Allah is likened to 
the peak of the camel's hump, meaning it is the highest. So it is the highest 
thing and most elevated position that a servant can achieve in Islam. 
Al-Mubarakfuri said in Tuhfat al-Ahwadhi: 

"Its peak is jihad”, in this is an indication of the difficulty of jihad, its 
elevated status, and its superiority over other deeds.’ 

Ibn Rajab mentioned in Jami‘ al-‘Ulum wa al-Hikam: 

"Its peak is jihad, which is the highest and most noble aspect. And this 
indicates that it is the best of deeds after the obligatory acts, as stated by 


Imam Ahmad and other scholars." 


Ibn al-Nahhas stated in al-Mashari': 

"Jihad is likened to the peak of the camel's hump because the peak of the 
hump—the highest part—cannot be equaled by any part of the camel. 
Similarly, jihad cannot be equaled by any other acts of Islam. This is 
evidenced by the Prophet's statement when asked if anything equals jihad in 
the path of Allah: 'I do not find anything’ and in another narration, ‘You are 


mm 


not able to do it. 


The Fourth Virtue: Jihad is the Most Beloved Deed to Allah, and its People 
are the Most Beloved People to Allah 


Allah Almighty says: 
"Indeed, Allah loves those who fight in His cause in a row as though they are a 


[single] structure joined firmly." (61:4) 
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Narrated by ‘Abdullah ibn Salam (may Allah be pleased with him): 

We were a group of the companions of the Messenger of Allah (peace be 
upon him), and we discussed and said: "If we knew which of the deeds is the 
most beloved to Allah, we would do it." So, Allah revealed: "Whatever is in 
the heavens and whatever is on the earth exalts Allah, and He is the Exalted 
in Might, the Wise. O you who have believed, why do you say what you do 
not do?" ‘Abdullah ibn Salam said: The Messenger of Allah (peace be upon 
him) recited it to us. (Narrated by al-Tirmidhi, authenticated by al-Albani in 
Sahih al-Tirmidhi, and al-Busiri in al-Ittihaf mentioned that this chain's 
narrators are trustworthy). 

What is meant here is that Surah as-Saff was revealed, and it is the surah in 
which the love that Allah has for those who fight in His way is mentioned 
This verse, along with the hadith, is clear evidence that jihad is the most 
beloved deed to Allah, and the most beloved act by which the slave gets 
closer to Him. Consequently, this means that its people are the most 
beloved people to Allah, for they have performed the greatest of the 
beloved deeds. 


Since jihad is the most beloved deed to Allah, the mujahidin in His cause are 
the most beloved people to Him because they have undertaken the deed 
most beloved to Him. The description of those whom Allah loves and who 
love Him is that they are the ones who strive in His cause, as Allah says: 

"O you who have believed, whoever among you should turn away from his 
religion—Allah will bring forth [in place of them] a people He will love and who 
will love Him, [who are] humble toward the believers, firm against the disbeltevers; 
they strive in the cause of Allah and do not fear the blame of a critic. That ts the 
favor of Allah; He bestows it upon whom He wills. And Allah ts all-Encompassing 
and Knowing." (5:54) 
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Shaykh al-Islam mentioned in al-Istiqamah in his commentary on this 
verse: 

"The peak of that is jihad in the path of Allah, for it is the highest deed that 
Allah and His Messenger love. Those who criticize it are many, for many 
people, even those with faith, dislike it. They are either left without support, 
lacking motivation and will for it, or they are discouraging, downplaying the 


strength and capability for it, even though this is from hypocrisy.’ 


Ibn al-Qayyim said in Rudat al-Muhibbin: 

"Allah loves jihad and its people; they are the most beloved of His creation 
to Him, even if He dislikes the actions of those who fight them.’ 

i.e. he dislikes the actions of those on whom Jihad is being waged on; their 
kufr 

He also said: 

"Allah has made jihad a sign of His love and the love of His devotees, as He 
says: 'O you who have believed, whoever among you should turn away from 
his religion—Allah will bring forth [in place of them] a people He will love 
and who will love Him, [who are] humble toward the believers, firm against 
the disbelievers; they strive in the cause of Allah and do not fear the blame 
of a critic. That is the favor of Allah; He bestows it upon whom He wills. And 


Allah is all-Encompassing and Knowing." 
Thus, whoever seeks Allah’s love and wishes to attain it should engage in 


jihad, for it is the greatest and fastest way to achieve that, because it is the 


most beloved deed to Him. 


The Fifth Virtue: Jihad is a Great Cause for the Forgiveness of Sins 


Allah Almighty says: 

"O you who have believed, shall I guide you to a transaction that will save you from 
a painful punishment? [Tt 1s that] you believe in Allah and His Messenger and strive 
in the cause of Allah with your wealth and your lives. That 1s best for you, if you only 
knew. He will forgive you your sins and admit you into Gardens under which rivers 
flow, and house you in splendid homes in the Gardens of Eternity. That 1s the 
ultimate triumph." (61:10-12) 


Allah also says: 

"And Allah has preferred the mujahidin over those who remain [behind] with a great 
reward, degrees [of high position] from Him and forgiveness and mercy. And Allah 1s 
ever Forgiving and Merciful." (4:95-96) 

Narrated by Abu Hurayrah (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) said: "Do you not love that 
Allah should forgive you and admit you into Paradise? Fight in the cause of 
Allah. Whoever fights in the cause of Allah as much as the time between the 
two milkings of a camel, Paradise is guaranteed for him." (Narrated by 
al-Tirmidhi and authenticated by al-Albani in Sahihah) 

The meaning of "the time between the two milkings of a camel" is explained 
as the time between placing one's hand on the udder during milking and 
lifting it. Others interpret it as the interval between two milkings, when the 
camel is milked, then left for a while to allow its young to nurse, causing the 
udder to fill again. Some scholars prefer the first meaning as it aligns more 
with the encouragement for jihad. Al-Qari said in al-Mirqat: "What it means 
is that whoever fights in the cause of Allah for a moment, Paradise is 


guaranteed for him.’ 


Allah Almighty says: 
"And tf you are killed in the cause of Allah or die, forgiveness from Allah and mercy 


are better than whatever they accumulate [in this world]." (Qur'an 3:157) 


Narrated by Abu Qatadah (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) stood among them and 
mentioned that "Jihad in the cause of Allah and faith in Allah are the best of 
deeds." A man stood up and said: "O Messenger of Allah, if Iam killed in the 
cause of Allah, will my sins be forgiven?" The Messenger of Allah (peace be 
upon him) said: "Yes, if you are killed in the cause of Allah while you are 
patient, seeking reward, advancing, and not turning your back (in flight)." 
Then the Messenger of Allah (peace be upon him) said: "How did you say?" 
He said: "If Iam killed in the cause of Allah, will my sins be forgiven?" The 
Messenger of Allah (peace be upon him) said: "Yes, (if you are killed) while 
you are patient, seeking reward, advancing, and not turning your back, 
except for debt. Jibril (peace be upon him) told me that." (Narrated by 
Muslim) 


Based on Allah’s love for the mujahid servant, He forgives him and does not 
punish him. Abu alLayth al-Samarqandi said in Bahr al-‘Ulum about the 
verse: 

"And the Jews and the Christians say, 'We are the children of Allah and Hts beloved.' 
Say, 'Then why does He punish you for your sins?" (Qur'an 5:18). This verse 
indicates that when Allah loves His servant, He forgives his sins and does not 
punish him. Allah used this argument against them, saying, "Why does He 
punish you” if you are truly beloved to Allah? In another verse, He says, 
"Indeed, Allah loves those who are constantly repentant and loves those who purify 


themselves" (Qur'an 2:222). This indicates that He does not punish the 
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repentant for their sins nor the mujahidin, as He says, "Indeed, Allah loves 
those who fight in His cause in a row as though they are a [single] structure joined 
firmly." (Qur'an 61:4). 

Al-Khatib in Tarikh Baghdad and Ibn ‘Asakir in Tarikh Dimashq narrated 
from Muhammad ibn al-Fuday]l ibn ‘Iyad that he said: 

I saw Ibn al-Mubarak in a dream and asked him, "What did you find to be 
the best deed?" He said, "The matter that I was engaged in." I asked, "Ribat 
and jihad?" He said, "Yes." I asked, "What did your Lord do to you?" He said, 


"He forgave me with a forgiveness that left nothing unpardoned." 


The Fifth Virtue: The Rewards of Jihad are Immense 


Allah Almighty says: 

"And whoever fights in the cause of Allah and 1s killed or achieves victory, We will 
bestow upon him a great reward." (4:74) 

This indicates that a fighter, whether killed or victorious, will be given a 


great reward. 


Allah also says: 

"Those who believe, emigrate, and strive in the cause of Allah with their wealth and 
their lives are greater in rank in the sight of Allah. And tt ts they who are the 
successful. Their Lord gives them good tidings of mercy from Him and His pleasure 
and of gardens for them wherein ts everlasting bliss. They will be therein forever. 
Indeed, Allah has with Him a great reward." (9:20-22) 


Jihad in the path of Allah is one of the greatest causes for raising ranks in 


Paradise. Allah says: 


"Not equal are those believers who sit [at home] without excuse and those who strive 
in the cause of Allah with their wealth and their lives. Allah has preferred the 
mujahidin through their wealth and thetr lives over those who remain [behind], by 
degrees. And to both Allah has promised the best [reward]. But Allah has preferred 
the mujahidin over those who remain [behind] with a great reward—degrees of 
[high] position from Him and forgiveness and mercy. And Allah ts ever Forgiving 
and Merciful." (4:95-96) 

Here, the preference is first mentioned as "a degree" and then as "degrees." 
The difference is that the first refers to those who are excused from fighting, 
such as those with disabilities. These individuals are rewarded for their 
intentions and equated with the mujahidin in intention, but the mujahidin 
surpass them (in reward) by their actions. As for the "degrees," this applies to 
the generality of those who remain behind without an excuse. 

In Tafsir al-Jalalayn, it is explained: 

"Allah has preferred the mujahidin with their wealth and lives over those 
who remain [behind] due to a harm, with a degree of virtue, for they are 
equal in intention but the mujahidin are superior by their direct 
engagement. And to both Allah has promised the best reward—Paradise. But 
Allah has preferred the mujahidin over those who remain [behind] without 
excuse, with a great reward— He gives them in exchange of what they have 
done degrees of rank and status, some of them over others in honor." 
Al-Nawawi said in al-Minhaj on this hadith: 

"This indicates that jihad is not obligatory for those who are excused, but 
their reward is not the same as that of the mujahidin. Rather, they have the 
reward of their intentions if their intentions are righteous." 

These texts show that the rewards of jihad are immense. In fact, jihad is the 
greatest act in terms of reward and virtue. And the deeds that can match it 


are beyond capacity. 
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As narrated by Abu Hurayrah (may Allah be pleased with him): 

It was said to the Prophet (peace be upon him): "What equals jihad in the 
cause of Allah, the Mighty and Majestic?" He said: "You cannot do it." They 
repeated the question two or three times, and each time he said: "You 
cannot do it." Then he said: "The example of the mujahid in the cause of 
Allah is like the one who fasts continuously and stands in prayer, reciting 
the verses of Allah with khushu’, without breaking his fast or stopping his 
prayer until the mujahid returns from the cause of Allah, the Mighty and 
Majestic.’ (Narrated by Muslim) 


Al-Qurtubi explained in al-Mufhim: 
"What equals jihad’ means what matches it and equals it in reward with 
Allah. "You cannot do it' means you are not capable of doing what equals the 
reward of jihad. The reason is that everything a mujahid does, whether he is 
sleeping or awake, at rest or active, is a righteous deed for which the reward 
is continuously written. This is not possible for others because he (the 
mujahid) is always in the state of jihad and its conditions. Because the 
mujahid, either he harms the enemy, or enrages him, or intimidates him, or 
he increases the number of Muslims, or suffers exhaustion or hunger. All of 
these are numerous deeds with great rewards, as Allah says: 'That 1s because 
they suffer neither thirst nor fatigue nor hunger in the cause of Allah, nor do they 
tread on any ground that enrages the disbeltevers, nor do they inflict upon an enemy 
any injury but 1s written to their credit as a deed of righteousness. Indeed, Allah does 


not allow the reward of the doers of good to be lost.' (Qur'an 9:120) 


The Prophet (peace be upon him) indicated this when he said: "The example 
of the mujahid in the cause of Allah is like the one who fasts continuously 
and stands in prayer, reciting the verses of Allah with khushu’ without 


breaking his fast or stopping his prayer until the mujahid returns from the 
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cause of Allah. He compared the one who is fully immersed in the best 
forms of worship—fasting and prayer—with the mujahid for the reason we 
mentioned earlier.’ 

Ibn Battal explained in his commentary on al-Bukharti: 

"The hadith of Abu Hurayrah indicates that the mujahid, in all his states, is 
recorded as performing the deeds of a worshipper. Thus, jihad is superior to 


voluntary acts of prayer and fasting.” 


Narrated by ‘Imran ibn Husayn (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) said: "Standing for an hour in 
the ranks in the cause of Allah is better than sixty years of worship." 
(Narrated by al-Hakim and authenticated by al-Albani in Sahihah) 
Narrated by ‘Ubadah ibn al-Samit (may Allah be pleased with him): 

Abu ‘Abbas caught up with me while I was going to the Friday prayer and 
said: "I heard the Prophet (peace be upon him) say: 'Whoever’s feet get dusty 
in the path of Allah, Allah will forbid Hell from him." (Narrated by 
al-Bukhar1) 

Al-Manaw/i said in al-Taysir: 

"If this is the case for the dust on his feet, then how about someone who 


gives his face and life until he is killed?" 


Allah says: 

"The example of those who spend their wealth in the cause of Allah 1s ltke that of a 
grain that sprouts seven ears; 1n every ear there are a hundred grains. And Allah 
multiplies [His reward] for whom He wills. And Allah ts all-Encompassing and 
Knowing." (Qur'an 2:261) 

Al-‘Izz ibn ‘Abd al-Salam said in Ahkam al-Jihad wa-Fada’‘iluh about this 


verse: 
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"Spending in the cause of Allah is honored because it is a means to the best 
of deeds after Imaan. If the means is rewarded seven hundredfold, what can 
be said about the reward of jihad itself?" 

Narrated by al-Bara’ (may Allah be pleased with him): 

A man covered in iron armor came to the Prophet (peace be upon him) and 
said: "O Messenger of Allah, should I fight or should I first accept Islam?" 
The Prophet (peace be upon him) said: "Accept Islam first, then fight." So, he 
accepted Islam, then fought and was killed. The Messenger of Allah (peace 
be upon him) said: "He did a little but was rewarded a lot." (Narrated by 
al-Bukhar1) 


Narrated by Jabir ibn ‘Abdullah (may Allah be pleased with him): 
A man said to the Prophet (peace be upon him) on the day of Uhud: "What 
if I am killed, where will I be?" He said: "In Paradise." So, he threw away the 


dates he had in his hand, then fought until he was killed. (Agreed upon) 


The Sixth Virtue: The Mujahidin in the Path of Allah are Among the Most 
Truthful in Faith 


Allah Almighty says: 

"The believers are only those who believe in Allah and His Messenger and then doubt 
not but strive with their wealth and their lives in the cause of Allah. It 1s those who 
are the truthful." (Qur'an 49:15) 

Al-Wahidi explained in al-Wajiz: 

"Those are the ones who are truthful in their faith, not those who embraced 
Islam out of fear of the sword or for some worldly benefit." 


Abu Hayyan commented in al-Bahr al-Muhit: 
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"Those are the ones who are truthful in their claim of faith, as their tongues 
matched their beliefs, and as was made evident in their striving with their 
wealth and lives in the cause of Allah." 

Al-Sa‘di said in his tafsir: 

"Those who combine faith and striving in the cause of Allah, because for 
those who strive against the disbelievers, this indicates complete Imaan in 
their hearts. Because one who strives against others for the sake of Islam and 
upholding its laws, undoubtedly strives even more against himself for the 
same cause. Those who lack the strength to engage in jihad this often reflect 
a weakness in their faith." 

The reason is that they engaged in a great act of worship that is difficult on 
the selves, demonstrating their sincere faith and beliefs in their hearts. They 
sacrificed their lives and offered them to support Allah's religion and seek 
His reward, enduring great hardship and toil. And this requires great faith, 
and isn’t something just anyone can undertake. And this is one of the 
greatest evidences and signs of the sincerity of their Imaan. And it is also 
from the greatest trials for the sincerity of their Imaan. This is why when 
the Prophet (peace be upon him) was asked why a martyr is not tested in the 
grave, he replied: "The flashing of swords over his head was enough of a 
trial." (Narrated by al-Nasa’1) 


Therefore, Allah made jihad with its difficulties, hardships, and trials the 
distinguishing factor between a believer and a hypocrite. He says regarding 
the lessons from the Battle of Uhud: 

"What befell you on the day the two armies met was by the permission of Allah that 
He might make evident the [true] believers and that He might make evident those 
who are hypocrites." (8:166-167) 
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Jihad was the greatest act that exposed hypocrites because it requires great 
faith, which they lack, and thus they avoid and dislike it, and find excuses to 


abstain from it. 


The Seventh Virtue: The Mujahidin Receive the Reward of Those They 
Leave Behind Among the Muslims for all their Deeds 


This is because Muslims are able to perform their deeds, such as prayers, 
fasting, seeking knowledge, teaching, and other acts of worship, due to the 
jihad the mujahidin. Without their jihad and their efforts to repel the 
aggressors, the disbelievers would have overrun the lands of the Muslims 
and inflicted severe punishment upon them. 

Consequently, Muslims would not have been able to perform these deeds. 
This, of course, is if the disbelievers did not force them to abandon their 
faith, which is the default (aim that they have), we seek refuge from Allah 


for. Hence, the reward of the mujahidin is immense. 


Ibn al-Qayyim stated in Tariq al-Hijratayn: 

"The mujahidin in the path of Allah are the soldiers of Allah, through whom 
He upholds His religion, repels the aggression of His enemies, preserves the 
sanctity of Islam, and protects the boundaries of the religion. They fight the 
enemies of Allah so that the religion becomes entirely for Allah and His 
word is the highest. They have offered themselves out of love for Allah, 
supporting His religion, elevating His word, and repelling His enemies. 
They are partners with those who worship Allah whom they protect with 
their swords in their deeds (i.e. they share in the reward of the ibadaat of the 


worshippers they protect), even if they remain in their homes. They receive 
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the same rewards as those who worship Allah due to their jihad and 


conquests, for they were the reason behind it." 


The Eighth Virtue: Jihad in the Path of Allah Removes Worries and 


Distress 


Narrated by ‘Ubadah ibn al-Samit (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) said: "Fight in the cause of 
Allah, for jihad in the cause of Allah, the Blessed and Exalted, is a gate 
among the gates of Paradise. Allah saves people from worries and distress 
through it." (Narrated by Ahmad with a good chain as mentioned by Ibn 
al-Nahhas in al-Mashari‘, and al-Mundhiri mentions that its narrators are 
trustworthy) 

This is well-known in jihad. And it’s not just this, rather, there is a great 
pleasure in it that is known to those who have experienced it and engaged in 
it. Due to this pleasure and the pleasure of the life that the mujahidin 
experience, most of those who have experienced the battlefields cannot bear 
to leave them. Instead, they return to them directly, you see that jihad is as 
essential to him as water is essential to a fish, it is unable to live without it, 
and like that he is not able to leave jihad. This cannot be explained except as 
a favor from Allah and His assistance to the mujahidin because despite the 
hardships, troubles, worries, and distress associated with jihad, Allah grants 
the mujahidin the strength to endure these challenges without any worries 
or distress but with pleasure. 


This is purely by Allah's grace and generosity. 


Ibn al-Qayyim mentioned in Zad al-Ma‘ad: 
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"As for the effect of jihad in relieving worries and distress, then this is 
something well known in reality. If the soul leaves the assault of falsehood 
and its dominance, its worries, distress, and fears intensify. But if it fights 
against falsehood for the sake of Allah, Allah replaces those worries and 
sadness with joy, vitality, and strength, as Allah says: 'Fight them; Allah will 
punish them by your hands and will disgrace them and give you victory over them 
and satisfy the breasts of a believing people and remove the anger of their hearts: 
(Qur'an 9:14-15). There is nothing that relieves the anguish of the heart and 


its sorrow and distress more than jihad." 


The Ninth Virtue: The Mujahid is the Safest from Trials and the Best 
Among People in Times of Trials 


Narrated by Abu Hurayrah (may Allah be pleased with him): 

I heard the Messenger of Allah (peace be upon him) say: "Trials are 
approaching like pieces of the dark night. The one who will be saved from 
them is a man who ascends to a high place, eating from the produce of his 
goats, or aman from behind the borders, holding the reins of his horse, 
eating from the shade of his sword." (Narrated by al-Hakim and 
authenticated by al-Dhahabi, and authenticated by al-Albani in Sahih 
al-Jami‘) 


This is a great virtue and reality testifies to its (accuracy). The people most 
distant from trials are those who seclude themselves and those engaged in 
jihad. The mujahidin are preoccupied with fighting the disbelievers, 
engaging in jihad, and matters related to it. This is sufficient virtue, reward, 
and occupation away from worldly matters, people, and the trials they face. 
Narrated by Ibn ‘Abbas (may Allah be pleased with him): 
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The Messenger of Allah (peace be upon him) said: "The best of people 
during times of trials is a man holding the reins of his horse behind the 
enemies of Allah, terrifying them and they terrifying him, or a man 
secluded in his desert performing the duties owed to Allah." (Narrated by 
al-Hakim, authenticated according to the criteria of al-Bukhari and Muslim, 
and authenticated by al-Albani in Sahih al-Jami‘) 

This hadith indicates that the mujahid is the best among people during 
times of trials. This necessarily means that they are safe from trials. It also 
indicates that the best of deeds that a person can do and engage himself in 
during trials is jihad in the path of Allah, because if the people of jihad are 
the best among people, their deeds are the best. This refutes the claims of 
contemporary hypocrites who flee away from and discourage jihad in the 
path of Allah under the pretext of avoiding trials. They fail to understand 
that the mujahid is the most safest from trials and that they themselves have 
fallen into trial as Allah says: "And among them 1s he who says, ‘Permit me [to 
remain at home] and do not put me to trial.' Unquestionably, into trial they have 
fallen." (Qur'an 9:49). 


Whoever fears trials and seeks safety from them should engage in jihad. It 


brings immense rewards, virtues, and great deeds. The best action to take 


during trials is to engage in jihad in the path of Allah. 
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Chapter: Guarding in the Path of Allah (ar-Ribat) 


Ar-Ribat refers to stationing oneself at the frontier between Muslims and 
disbelievers, staying there, and keeping oneself prepared (for battle). 

Ibn Qudamah al-Maqdisi stated in al-Mughni: 

"The meaning of al-Ribat is staying at the frontier to strengthen the 
Muslims against the disbelievers. “The frontier” refers to every place where 


its people fear the enemy and the enemy fears them." 


Ibn Hajar mentioned in Fath al-Bar1: 

"It is staying in the regions between Muslims and disbelievers to protect 
Muslims from them." 

The specification of the "frontier" in the definition is mostly a general guide. 
The essential part of the definition (i.e. what makes something Ribat) is 
persisting and remaining in the path of Allah (i.e. in preparation of fighting 
specifically), as mentioned by Ibn ‘Atiyyah in al-Muharrar alWajiz and 
al-Qurtubi in al-Tadhkirah. 


Therefore, any act of staying prepared against the enemy in jihad is 
considered al-Ribat, whether it is at the frontier or elsewhere. 

Al-Ribat is one of the acts and branches of jihad. Ibn Taymiyyah stated in 
al-Fatawa al-Kubra: "Al-Ribat is a type of jihad.’ 
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Ibn al-Munassif stated in al-Injad: "Al-Ribat is from the actions of jihad." 


The Virtue of ar-Ribat 

Ibn al-Nahhas mentioned in al-Mashari': 

"Know that al-Ribat is one of the branches of Iman and causes for 
forgiveness. And in its virtue many great things have been mentioned that 
have not been mentioned about any other acts of worship." 

Ibn Qudamah stated in al-Mughni: "Its virtue is great and its reward is 


immense." 


The First Virtue: A Day of Ribat in the Path of Allah is Better than the 
World and What Is in It 


Narrated by Sahl ibn Sa‘d al-Sa‘idi (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) said: "Ribat in the path of Allah 
for one day is better than the world and what is in it. The space of a whip of 
any one of you in Paradise is better than the world and what is in it. And the 
morning or evening journey of a slave (of Allah) in the path of Allah is better 
than the world and what is in it." (Narrated by alBukhar1) 

Al-Manawi explained in al-Taysir: "Guarding for one day,’ meaning the 


reward for guarding for one day. 


Al-‘Ayni mentioned in ‘Umdat al-Qari: "Al-Mahallab said: The meaning of 
‘better than the world’ is that the reward for this short period that will be 
(obtained) in Paradise is better than the entire world. Similarly, 'the space of 
a whip in Paradise’ refers to the smallest area in Paradise, which is better 
than the entire world and what it contains. This statement is meant to 


diminish the value of the world and to encourage striving in jihad, 
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indicating that even a small amount of time or space in the Hereafter is far 
superior to a long duration and large expanse of this worldly life- because if 
what is obtained by this little (duration of jihad) is better than the dunya and 
what is in it, then what do you (is for) the one who exhausts himself and 


spends his wealth?" 


This means that the reward obtained for guarding one day in the path of 
Allah is better than gaining the entire world with all its pleasures and beauty. 
Narrated by Salman (may Allah be pleased with him): 

I heard the Messenger of Allah (peace be upon him) say: "Guarding (Ribat) 
for one day and one night is better than fasting for a month and praying 


during its nights." (Narrated by Muslim) 


And this is a great virtue that shows the multiplication of the reward for 
Ribat over other rewards and the superiority of the act of Ribat over other 
deeds. Notice that in the hadith, he said: "better than fasting for a month 
and praying during its nights,’ not "equivalent to." This means that the 
reward for guarding for one day is better than the reward for fasting and 
praying for a month, and it does not equal it. Thus, the reward for 
performing Ribat for one month is better than fasting and praying for 900 
days, which is nearly three years by calculation. So, what about someone 
who guards for a year or years? How much would their reward be 


multiplied? 


The Second Virtue: The Rewards of a Murabit (the one who performs 


Ribat) Continue After His Death Until the Day of Resurrection 


31 


When a Murabit dies, his reward continues and does not cease. And this 
includes the reward for his Ribat as well as for all his righteous deeds that he 
performed, such as prayers, fasting, charity, Ribat, and so on. So every day, 
the rewards for his deeds that he used to do are raised to him until the Day 


of Resurrection. 


Narrated by Abu Hurayrah (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) said: "Whoever dies while 
performing Ribat in the path of Allah, his righteous deeds that he used to 
perform will continue to be rewarded, his provision will continue, and he 
will be safe from the trial of the grave. And Allah will raise him on the Day 
of Resurrection secure from the great terror.’ (Narrated by Ibn Majah with a 
sound chain as mentioned by al-Mundhir1 in al-Targhib, Ibn al-Nahhas in 
al-Mashari‘, and al-Albani in Sahih al-Targhib wa al-Tarhib) 


Narrated by Fadalah ibn ‘Ubayd (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) said: "Every deceased person's 
deeds are sealed except for the one who dies while in the state of Ribat. His 
deeds continue to increase until the Day of Resurrection, and he is safe 
from the trial of the grave." (Narrated by Abu Dawud and authenticated by 
al-Albani in Sahih Sunan Abi Dawud, and also authenticated by alHakim 
according to the criteria of Imam Muslim, and al-Dhahabi agreed, and 


al-Manawi authenticated it in al-Taysir) 


Al-Qurtubi commented in his tafsir on these two hadiths—referring to the 
hadith of Salman and the hadith of Fadalah: 

"These are evidence that Ribat is the best of the deeds whose rewards 
remain after death. As mentioned in the hadith of Abu Hurayrah, 'When a 


person dies, his deeds are cut off except for three: a continuous charity, 
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knowledge that others benefit from, or a righteous child who prays for him. 
(Narrated by Muslim) Continuous charity, beneficial knowledge, and a 
righteous child cease when the charity runs out, the knowledge is forgotten, 
or the child dies. However, the reward for Ribat continues to multiply until 
the Day of Resurrection. There is no limit to this multiplication, as it is a 


continuous favor from Allah until the Day of Resurrection." 


Al-Suyuti said: "Al-Nawawi mentioned that the continuation of the Murabit's 
deeds after his death is a special virtue unique to him, and no one else 


shares this virtue." 


Narrated by ‘Ubadah ibn al-Samit (may Allah be pleased with him): 

No man dies except that he sees his place before his soul leaves his body, 
except for the Murabit. His reward or provision continues as long as he 
remains guarding. (Narrated by Ibn al-Mubarak in Kitab al-Jihad) 

Ibn al-Nahhas mentioned in al-Mashari': 

"This is the meaning of the ahadith attributed to the Prophet (mentioned 
previously), for the deceased person's deeds are sealed with his last breath, 
and he sees his place that he has earned through all his deeds during his life. 
However, the Murabit does not see his place with Allah, because his deeds 
do not end with his life; rather, his reward continues to multiply and 
increase after his death until the Day of Resurrection. No one knows the 
extent of his reward and the level he will reach except Allah. But he sees at 
the time of his death what delights and gladdens him. He sees his place 
continually rising and ascending forever, without reaching its end until the 


Day of Resurrection. Great is the one whose favor cannot be counted.’ 
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The Third Virtue: Staying in the Land of Ribat is Better than Staying in 


Mecca, Medina, and Jerusalem 


Ibn al-Mundhir mentioned in al-Awsat that Imam Ahmad ibn Hanbal was 
asked: "Do you prefer staying in Mecca or Ribat?" He said: "I prefer Ribat." 
Ahmad also said: "Nothing to us equals the deeds of Ghazw (offensive jihad) 
and Ribat." 


A man asked Imam Malik (may Allah have mercy on him): "Which do you 
prefer, staying in the noble Medina or staying in Alexandria (i.e. doing Ribat 


there)?" He said: "Rather, stay in Alexandria.’ 


Ibn Taymiyyah mentioned in Jami‘ al-Masa'll: "Which is better- Ribat at the 
frontiers of the Muslims or residing in Mecca, may Allah honor it? Praise be 
to Allah. Ribat at the frontiers of the Muslims, meaning residing there with 
the intention of jihad, is better than residing in the two holy cities by the 
consensus of the Muslim scholars, including the scholars of the four 
madhahib and others. This issue is not among the difficult issues for those 


who understand the religion of Islam." 


34 


Chapter: Martyrdom in the Path of Allah (as-Shahadah) 


As-Shahadah: A Specific High Rank in Paradise 

Shahadah is a specific high rank in Paradise, below the rank of the truthful 
(siddiqin) and above the righteous (salihin). It is achieved through specific 
acts, including but not limited to being killed in the path of Allah. 


The Definition of a Shahid in Islamic Jurisprudence 

In the terminology of the jurists, a martyr (shahid) who is given the rulings 
of a martyr in this world—such as being buried without washing (ghusl) or 
prayer—is someone who dies due to fighting the disbelievers during active 
combat. This includes being killed by a disbeliever, being accidentally killed 
by a Muslim's weapon, being killed by his own weapon, or falling from his 


horse, among other scenarios. 


Is it Permissible to Call Someone a Martyr (Shahid)? 

If someone dies due to one of the causes of martyrdom, satisfying all the 
conditions (to be considered a martyr, such as Islam, etc) and having no 
apparent preventatives (such as Kuff), is it permissible to refer to him as a 


martyr? Scholars have differed on this issue, with two main opinions: 
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First Opinion: It is Not Permissible 

Some scholars believe it is not permissible to testify that a specific 
individual is a martyr unless the Prophet (peace be upon him) testified to it 
or the Ummah unanimously agreed on it. This view differentiates between 
general and specific application. It allows the term "martyr" to be used 
generally for someone killed in the path of Allah or for someone who 
drowned, but not for a specific individual. This view is apparent in the 


choice of al-Bukhari. 


Second Opinion: It is Permissible 

Other scholars believe it is permissible to call someone killed in the path of 
Allah or someone who died due to other causes of martyrdom a "martyr,' 
even by name, based on apparent judgments and predominant assumption. 
And both groups of scholars have their evidences and arguments to support 


their positions. 


However, what we can say in summary is that: 

The word Shahadah (martyrdom) is used in two ways: 

1. By way of General Designation: This applies to anyone who meets the 
conditions mentioned in the texts, such as being killed in battle. This usage 
is similar to calling someone who performs the obligations of prayer a 
"prayer" (al-musalli), regardless of whether his prayer is accepted. The 
Companions would refer to someone as a martyr in the presence of the 
Prophet (peace be upon him), and he did not object to it. When the 
Companions testified that a certain person was in Paradise, the Prophet 
objected, indicating that their use of "martyr" in the first instances was of the 
first category, not the second. 

2. By way of Specific Designation of (attaining) the Hereafter Rank: This 


refers to the specific high rank in Paradise guaranteed for martyrs. This 
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designation should not be used for anyone (i.e. saying so and so, for 
example, is in Jannah and has attained this or that reward) without textual 
evidence. However, it is permissible to use it based on strong assumption. 


Asking for Martyrdom Sincerely 


The Prophet (peace be upon him) said: 

"Whoever sincerely asks Allah for martyrdom, Allah will grant him the 
status of martyrs, even if he dies on his bed." (Narrated by Muslim) 

The meaning of sincerity in asking for martyrdom is that one's intention 
and desire for it are strong and genuine, with a sincere heart, not just with 


words. 


The Virtues of Martyrdom in the path of Allah 


The First Virtue: The Martyr is Alive in the Barzakh 


Allah Almighty says: 

"And do not say about those who are killed in the way of Allah, 'They are dead.' 
Rather, they are alive, but you perceive [it] not." (2:154) 

And Allah also says: 

"And never think of those who have been killed 1n the cause of Allah as dead. Rather, 
they are alive with their Lord, receiving provision." (3:169) 

The explanation of “the martyr being alive” is that when the martyr's soul 
leaves his physical body in this world, it is replaced by another body, which 
is the body of the green bird. Thus, he remains alive, as life is defined by the 
presence of the soul in a body, and death is the separation of the soul from 
the body. 
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Hence, the martyr by this remains alive as he is given this body so that he 
can enjoy the physical pleasures in Paradise, such as eating, drinking, and 
marital relations, which the soul alone cannot enjoy- as it requires a body 
for (enjoyments such as) eating and drinking. This understanding of “the 
martyr’s life” was explained by the Prophet (peace be upon him). When he 
was asked about the previous verse concerning the life of martyrs, he said: 
"Their souls are inside green birds, which have lamps hanging from the 
Throne, roaming freely in Paradise where they wish, then returning to 


those lamps." (Narrated by Muslim) 


The meaning of Allah's words in the previous verse: "And never think of 
those who have been killed in the cause of Allah as dead..." means do not 
consider them like the rest of the dead as they are distinguished by them 
having their souls in bodies, while the souls of the rest of the dead remain 


without bodies until the Day of Resurrection. 


The Second Virtue: The Martyr Feels No Pain from Death Except Like the 
Sting of a Pinch 


Narrated by Abu Hurayrah (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) said: "The martyr feels no 
more pain in being killed than one of you feels from the sting of a pinch." 
(Narrated by al-Tirmidhi, and al-Albani in Sahih al-Jami‘ said that it was 


‘hasan’ ) 


Al-Mubarakfuri explained in Tuhfat al-Ahwadhi: 
In al-Qamus, a pinch is described as taking someone's flesh with your 


fingers until it hurts." 
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This hadith applies to all types of deaths that a martyr might experience, 
whether his body is torn to pieces, his limbs are severed, he is pierced by 
bullets, or burned by missiles. All of these would feel to him only like the 


sting of a pinch. 


If the martyr is approached by two of the Houris when he is dying and sees 
his place in Paradise, as will be mentioned, and is greeted by the Angels of 


Mercy who greet every believer at death, what pain will he feel? 


The Third Virtue: The Martyr Enters Paradise at the Moment of Death 
The life of the martyr in the Barzakh is entirely in Paradise until the Day 


of Resurrection. 


Narrated by Masruq: 

"We asked ‘Abdullah about this verse: 'And never think of those who have 
been killed in the cause of Allah as dead. Rather, they are alive with their 
Lord, receiving provision. He said: 'We asked about that and he said: "Their 
souls are inside green birds, which have lamps hanging from the Throne, 
roaming freely in Paradise where they wish, then returning to those lamps. 
Their Lord looked at them and said: 'Do you desire anything?’ They said: 
‘What more could we desire when we roam freely in Paradise? He did that 
with them three times. 

When they saw that they would not be left without being asked, they said: 'O 
Lord, we want You to return our souls to our bodies so that we may be killed 
in Your cause again. When He saw that they had no need, they were left 


m 


alone.” (Narrated by Muslim) 


The Fourth Virtue: The Martyr is from those who are close to Allah 
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Allah says about the martyrs: 

"Rather, they are alive with their Lord." (3:169) 

And Allah also says: 

"And the martyrs, with their Lord, they will have their reward and their light." 
(57:19) 

The Arabic word here (translated as "with") implies the utmost closeness in 
the Arabic language when unrestrictedly used. This favor entails many other 
virtues (for the martyr) mentioned for those who are close to Allah in the 
Qur'an, as Allah says: 

"And the forerunners, the forerunners - Those are the ones brought near [to Allah] in 
the Gardens of Pleasure." (Qur'an 56:10-12) 


The Fifth Virtue: The Martyr is Forgiven All His Sins 


Allah says: 

"And if you are killed in the cause of Allah or die, forgiveness from Allah and mercy 
are better than whatever they accumulate [in this world]." (8:157) 

Narrated by Abu Qatadah (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) stood among them and 
mentioned that: "Jihad in the cause of Allah and Iman are the best of deeds." 
A man stood up and said: "O Messenger of Allah, what if I am killed in the 
cause of Allah, will my sins be forgiven?" The Messenger of Allah (peace be 
upon him) said: "Yes, if you are killed in the cause of Allah while you are 
patient, seeking reward, advancing, and not turning back in flight." Then the 
Messenger of Allah (peace be upon him) said: "How did you say?" He said: 
"What if I am killed in the cause of Allah, will my sins be forgiven?" The 


Messenger of Allah (peace be upon him) said: "Yes, if you are patient, 
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seeking reward, advancing, and not turning back in flight, except for debt. 


For Jibril told me that." (Narrated by Muslim) 


Narrated by al-Miqdam ibn Ma‘dikarib (may Allah be pleased with him): 
The Messenger of Allah (peace be upon him) said: "The martyr has six 
privileges with Allah: he is forgiven from the first drop of his blood, he sees 
his place in Paradise, he is protected from the punishment of the grave, he 
is safe from the great terror, a Crown of Dignity is placed on his head, the 
ruby on it is better than the world and what is in it, he is married to 
seventy-two of the houris, and he intercedes for seventy of his relatives." 
(Narrated by al-Tirmidhi and authenticated by al-Albani in Sahih 
al-Tirmidhi) 


This includes both minor and major sins, the first and the last of them. And 
what distinguishes this forgiveness is that it occurs right at the end of his 
life, so no sin happens after it. So he comes in front of Allah without any 


sins. 


The term "place" refers to the prepared position in Paradise. The martyr 
sees his place in Paradise before his soul leaves his body, and this ‘seeing’ 
occurs in this world. 

The "great terror" refers to the horrors of the Day of Resurrection, although 
scholars have differed in their interpretations regarding this. The martyr is 
safe from these due to his nobility, his high status and that his sins have 
been forgiven. And the one who has read the severity of the Day of 


Judgement will know the greatness of this virtue. 


As for the reward of being “married to seventy-two of the houris”, then this 


particular number has not been mentioned for anyone apart from the 


Al 


martyr. As for the rest of the believers, then it has been narrated from the 
Prophet that he said, “Each man will have two wives from among al-hoor 
al-‘iyn, the marrow of whose calves can be seen from beneath the bone and 
flesh.” (alBukhaari) So look at the difference between the numbers, and you 
will see the difference in virtue between the people. 

“And he intercedes for seventy of his relatives”; this shows that the goodness 


of the martyr encompasses his family and relatives. 


The Sixth Virtue: The Prophet (peace be upon him) Wished for 
Martyrdom in the Path of Allah 


Narrated by Abu Hurayrah (may Allah be pleased with him): 

The Messenger of Allah (peace be upon him) said: "By Him in Whose Hand 
my soul is, I would love to fight in the cause of Allah and be killed, then be 
brought back to life and be killed again, then be brought back to life and be 
killed again, then be brought back to life and be killed again." Abu Hurayrah 
would say this three times, "I testify by Allah." (Narrated by al-Bukhari and 
Muslim) 


Here, the Prophet (peace be upon him) expressed his wish to be killed in the 
path of Allah four times, and he is someone who has attained the honor and 
virtue of Prophethood. This is sufficient to show the honor and virtue of 


martyrdom. 


The Seventh Virtue: The Martyr Wishes to Return to the World for the 
Sake of Martyrdom 


Narrated by Anas ibn Malik (may Allah be pleased with him): 
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The Prophet (peace be upon him) said: "No one who enters Paradise would 
wish to return to this world, even if he were given everything on the earth, 
except the martyr. He desires to return to the world and be killed ten times 
when he sees the honor (of martyrdom)." (Narrated by Muslim) 

This hadith, though ambiguous in its wording, is one of the greatest 
statements illustrating the virtue of martyrdom. When the martyr is killed 
and sees the honor and virtue of martyrdom, which surpasses his 
imagination, he wishes to return and achieve this virtue once again, even 


ten times. 


The Eighth Virtue: The Houris Are Present for the Martyr at the Time of 
His Death 


Narrated by Anas (may Allah be pleased with him): 

A black man came to the Prophet (peace be upon him) and said: "O 
Messenger of Allah, Iam a black man with a foul smell, an ugly face, and no 
wealth. If I fight these people until I am killed, where will I be?" He said: "In 
Paradise.” So he fought until he was killed. The Prophet (peace be upon him) 
came to him and said: "Allah has whitened your face, sweetened your scent, 
and increased your wealth." He said to this man or another: "I have seen his 
wife from among the houris struggling to take his woolen garment between 
him and his garment.’ (Narrated by al-Hakim, authenticated by Ibn 
al-Mulaqqin in al-Badr alMunir and al-Albani in Sahih al-Targhib wa 
al-Tarhib) 
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Conclusion 


In the end of this book, we stand for a final moment of reflection: what will 
you do after reading it? Will you rush to act, mobilize, and head to the fields 
of battle and heroism, racing with men to reach the highest Jannah and the 
pleasure of the Almighty Lord? This is the way of those with lofty ambitions 


and high resolve. 


Or will you cling to this world, choosing what is inferior over what is better, 
satisfied with the life of this world over the Hereafter, knowing that the 
enjoyment of this world in the Hereafter is but little? Will you choose the 
lesser over the greater, the lower over the higher, and baseness over 


nobility? This is the way of those with low ambitions. 


Finally, I ask Allah Almighty to grant us success in obeying Him and 
attaining His pleasure, and to make this book sincerely for His noble face 
and a treasure for me on the Day of Resurrection, and to grant it acceptance 


and benefit among His servants. 
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An abridged excerpt from the book “Mashaari’ alAshwagq ila Masaari’ 
alUshaaq” by Ibn Nahhas 


Know, O you who desires to forsake what is obligatory upon him of jihad, 
deviating from the paths of guidance and righteousness, that you have 
exposed yourself to expulsion and estrangement, and deprived yourself—by 
Allah—of the happiness of attaining your goal. Is it not the case that what 
holds you back from fighting and engaging in the battles of the heroes, and 
from giving yourself and your wealth in the path of Allah, is either a long 
hope or fear of impending death, or separation from loved ones, wealth, 
close friends, or the increase of good deeds, or love for a wife of beauty and 
elegance, or a high rank or noble position, or a well-built house or a 
comfortable livelihood? It is nothing but these things that keep you from 
jihad and distance you from the Lord of the servants. By Allah, this is not 
becoming of you, my brother. Have you not heard the words of Allah, the 
Most Exalted: 

[O believers! What 1s the matter with you that when you are asked to march forth in 
the cause of Allah, you cling firmly to ‘your’ land?1 Do you prefer the life of this 
world over the Hereafter? The enjoyment of this worldly life 1s insignificant 
compared to that of the Hereafter. (9:38)| 
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Listen to what I present to you of decisive proof, to know that nothing keeps 
you from jihad except deprivation, and that there is no reason for your 


delay except the self and Shaytan. 


As for your comfort with long hopes and avoidance from death- which is 
something that is inevitable; then by Allah, advancing does not decrease the 
lifespan of those who go forward (in Jihad), just as He does not increase the 
lifespan of those who lag behind. 

[But never will Allah delay a soul when its time has come. And Allah 1s Acquainted 
with what you do. (63:11)] 


[Every soul will taste death, then to Us you will all be returned. (29:57)| 
And if you say: My family and wealth, my companions and children keep 
me from jihad, Allah has clearly stated: 


[It is not your wealth or children that bring you closer to Us. But those who believe 
and do good—1t ts they who will have a multiplied reward for what they did, and 


they will be secure in ‘elevated’ mansions. (34:37)| 


[Know that this worldly life is no more than play, amusement, luxury, mutual 
boasting, and competition in wealth and children. This ts like rain that causes plants 
to grow, to the delight of the planters. But later the plants dry up and you see them 
wither, then they are reduced to chaff: And in the Hereafter, there will be either 
severe punishment or forgiveness and pleasure of Allah, whereas the life of this world 


1s no more than the delusion of enjoyment. (57:20)| 


Narrated by Sahl ibn Sa‘d al-Sa‘idi (may Allah be pleased with him): 
The Messenger of Allah (peace be upon him) said: "Ribat in the path of Allah 


for one day is better than the world and what is in it. The space of a whip of 
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any one of you in Paradise is better than the world and what is in it. And the 
morning or evening journey of a slave (of Allah) in the path of Allah is better 


than the world and what is in it." (Narrated by alBukhar1) 


So how can your family, who will soon be among the dead, prevent you 
from attaining this great kingdom, and especially when you consider the 
trials and enmity that befall you from them, and their abandonment of you 
when your wealth diminishes, and their turning away from your affection 


when circumstances change? 


If your concern is their provision, by Allah, you do not possess for your 
family or yourself any benefit or harm, nor life, death, or resurrection. 
Entrust their provision after your death to the One who provided for you 
and them before your death. He is more merciful to a child than his own 
mother and father. 

[There 1s no moving creature on earth whose provision is not guaranteed by Allah. 
And He knows where it lives and where it 1s latd to rest. All 1s ‘written*in a perfect 
Record. (11:16)] 


And if your family are among the fortunate, you will be reunited with them 
in Paradise, and if they are among the wretched, then let the separation 
between you be from now, for the people of Paradise and the people of Hell 
will not be united. Perhaps your Lord will grant you martyrdom and you 
will intercede for them, and your separation from them in this world may 


help save them. 


If you say: My high position and rank keep me from jihad, the last person to 


leave Hell and enter Paradise will have a kingdom greater than the world 
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and ten times its worth. So, what do you think of those who will be with the 
foremost among the prophets, the truthful, the martyrs, and the righteous? 
It is reported on the authority of al-Mughira b. Shu'ba that the Messenger of 
Allah (yee) said: 

Musa (Alayhis Salaam) asked his Lord: Who amongst the inhabitants of 
Jannah is the lowest in rank? He (Allah) said: He is aman who would be 
brought into Paradise after all of the people of Jannah have entered Jannah. 
And it will be said to him: Enter Jannah. He would say: O my Lord! how 
(should I enter) while the people have settled in their places and taken the 
shares (portions)? It would be said to him: Would you be pleased if there be 
for you like the kingdom of a king amongst the kings of the world? He 
would say: Iam pleased my Lord. He (Allah) would say: For you is that, and 
like that, and like that, and like that, and that. He would say at the fifth 
(time): I am well pleased, My Lord. So He (Allah) will say: That is for you 
and, ten times like it, and for you is what your self desires and your eye 
enjoys. He would say: I am well pleased, my Lord. So he (Musa) said: and 
what about the highest of their (i.e. inhabitants of Jannah) ranks? He (Allah) 
said: They are those whom I choose. I establish their honour with My own 
hand and then set a seal over it (and they would be blessed with Bounties) 
which no eye has seen, no ear has heard and no human mind has perceived 


(Narrated by Muslim) 


If you say: I find it hard to leave my palace and its shade, and its well-built 
structure and high place; ask yourself: Is it not a house made of mud, stone, 
and dust? Replace, O deceived one, your palace that will soon perish with an 
everlasting home with high palaces, flowing rivers, close fruits, and 


continuous joys. 
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[They will be in a life of bliss, in an elevated Garden, whose fruit will hang within 
reach. They will be told, “Eat and drink joyfully for what you did 1n the days gone 
by. (69: 21-24) 


In Paradise, there is what no eye has seen, no ear has heard, and what has 
never crossed the mind of any human. The people of Paradise will live 
forever in their palaces, rejoicing and never grieving, remaining young and 
never growing old. Compare with your mind this great kingdom to your 
short-lived palace, and see to what you will go to when you leave your 


palaces in this life by martyrdom. 


If you say: I wish to delay to rectify my deeds, this is also the result of 
deception, and nothing but the traps of the accursed Iblis, not the intentions 
of the pious and righteous. Aren't the Sahabah and those that followed them 
more worthy of having such intentions? If they had learned to delaying 
their appointed times (by such excuses), they would not have fought the 
polytheists and disbelievers and conquered lands and cities. 

And it was narrated by ‘Imran ibn Husayn (may Allah be pleased with him) 
that: 

The Messenger of Allah (peace be upon him) said: "Standing for an hour in 
the ranks in the cause of Allah is better than sixty years of worship." 
(Narrated by al-Hakim and authenticated by al-Albani in Sahihah) 


If you say: I cannot bear to leave my wife and her beauty, and my comfort 
in her company; know that your separation from her is inevitable because 
death is inevitable. Jannah, Insha Allah, will bring you together, and the time 
you have to be separated from her is fixed. You will find her in the Hereafter 
more beautiful than the Houris, free from what you dislike from her bad 


habits and characteristics, and she will have perfect manners and complete 
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form. She will have large eyes, fair skin, and will be a virgin, chaste, purified 
from menstruation and postpartum bleeding. Her character will be 
perfected, and her lights will be great. Leave her today for the sake of Allah, 


and Allah will compensate you for her. 
So do not deceive yourself with such delusions and feeble excuses and do 


not deprive yourself of what is prepared in Jannah for the Mujahid in the 
Path of Allah. 
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